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Abstract 

 

This study explores the issues related to the silence imposed historically, socio -culturally 

and politically on the marginalised community among the Muslims. It brings to the fore 

their voices and visions, issues and struggles, shares their achievements and critically 

highlights weaknesses and limitations. There is an attempt to address questions of Dalit 

Muslims' exclusion, their identity, their ambiguous relationship with other Dalits and 

the assertion of their rights and dignity. Discriminations and deprivations of caste 

Muslims in all the sector of the country have its own context specificities. This paper is 

an ethnographic account adds to the evidence base of the calm for scheduled caste 

status and attempt to gain some grounded understanding caste like subdivisions among 

Muslims. 

Keywords: marginalized muslim, dalit, kerala muslims. 

Introduction 

Members of various Muslims 

communities, still suffering the ancient 

segregation, oppressions and unjust, 

discrimination. The social, educational 

and economic power, only now at the 

hands of their fellow Muslim of upper 

caste. Conversion in to the faith has not 

redeemed them from their ‘Dalitness’ 

the stigma of ‘Untouchability’ history 

of the marginalised sections and social 

organization of Muslim communities is 

the main stream issue in Indian 

sociological literature.  The study is 

primarily concerned with a socio-

historical analysis of the social 

organization of Muslim communities in 

Kerala. I try to examine the ways in 

which Islamic culture penetrated and 

interacted with the local Indian 

tradition at the social level, the changes 

which came into Islam as a result of 

this interaction, the manner in which 

foreign Muslim communities became 

increasingly Indianized and the local 

converts merged into the Muslim 

society and, finally, how Indian Islam 

shaped itself not only in its ideational 
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and cultural aspects but also in social 

and inter-personal spheres.  

While there have been studies that 

explore the dimensions of this 

backwardness, not much has been 

done to probe the broader historical 

contexts which may have shaped 

such a situation, and the precise 

manner in which such a 

disadvantaged status continues to be 

reproduced despite a considerable 

number of interventions by the 

government. The latter kind of 

inquiry is important precisely 

because it would allow us to reflect 

on the confluence of different factors 

that are possibly leading to a 

perpetuation of such social 

disadvantage. 

Objectives of the study 

The significant part of this study is to 

focus and analyse the term 'Dalit 

Muslims' which is now bringing a 

new discourse in the public sphere 

and in the process raise questions for 

the politics of Muslim community in 

Kerala. The question of Dalit Muslims 

may start a new era of politics for 

Muslims which is distinctly located 

within the Muslim community and 

which face caste discrimination. The 

politics of Dalit Muslims strives for a 

socially just and democratic society. 

There is, therefore, the need to 

extend the discussion to those 

Muslim castes which share the 

attributes of the Scheduled Castes 

but are denied recognition and 

entitlement as 'Scheduled Castes'. 

The main objective of the study is to 

methodologically explore, study and 

record the socio-cultural aspects of 

Dalit issue especially of the Dalit 

Muslim community. to expose Dalit 

programs and spokespersons this 

requires innovative approaches and 

combining anthropological, 

historical, and literary fields. With a 

comprehensive study. Another 

objective on this study is to carry out 

a comprehensive data correlation 

based on the marginalized section of 

the Muslim community [caste 

thinking], and try to bring out the 

relationship with global histories of 

racism and social exclusion. Its main 

objective was to build public opinion 

in favour of extending the existing 

provision of reservation for other 

backward classes to their Muslim 

counterparts. This study aims to 

understand the social conflicts 

(class/caste differences) within the 

Muslim community. The issues of the 

Dalit Muslims have become central in 

the public sphere especially in 

Kerala. It has raised significant social 

and political questions. Even in other 
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parts of the country, issues 

pertaining to Dalit Muslims, both 

within and outside the Muslim 

society have led to serious discussion 

Dalit thought and implication of 

Kerala Muslims 

Caste is a reality for Indian Muslims, 

then does caste impose the same 

disabilities on Dalit Muslims? as are 

known to be imposed on Dalits of other 

religions? Before one proceeds to 

answer this question in detail, one 

unmistakable conclusion needs to be 

stressed.  Regardless of whether and to 

what extent the caste disabilities of 

Dalit resemble those of Hindu or other 

Dalits some other of social scientific 

literature establishes beyond doubt 

that, compared to other castes, Dalits 

suffer the most from their caste 

identity [Karanth, D. (2007]. Thus, 

whatever the nature and extent of the 

disabilities imposed by caste on 

Muslims, it is beyond debate that such 

disabilities are imposed most severely 

on Dalit Muslims. In short, if Muslims 

and Christians in India ‘have’ caste, 

then it is clear that Dalit Muslims and 

Dalit Christians have it the most. 

Majority of the studies have shown 

that a big number of marginalized 

Muslim is forced to live below the 

poverty line. and they engaged in low 

paying professions. The subject of Dalit 

Muslim widely discussed all our Indian 

states including Kerala also. Dalit 

Muslim played a vital role among 

Muslim community in Kerala as 

invisible manner. The majority of the 

Kerala Muslim were converted from 

low caste Hindus or untouchables. A 

few categories still lay as untouchables 

(why?). But that nobody can notice. 

The group of ‘Ossan’ and ‘Pusalans’ are 

converted Muslim they still belong law 

caste status among the Muslims in 

Kerala.  ‘Ossan ‘is a community status 

group of Muslims in Kerala, south 

India’s the Ossan men where the 

traditional barbers and circumcisers 

among the Muslims of the central 

Malabar Coast. Ossan women, were 

expert in pre-and post-delivery care of 

pregnant women. The Ossan formed 

the lowest rank in the Kerala Muslim 

community hierarchy and were an 

indispensable part of the village 

community of Muslims in Kerala. 

‘Pusalans’ is another law status 

category of people in Muslim 

community in Kerala. Where the 

traditional sea fishermen of central 

Malabar Coast. Pusalans where mostly 

converted from ‘Mukkuva’ a low caste 

among the Hindus of Kerala. West 

Asian sailors on the Malabar Coast had 

to rely on lighter age at most of the 

Kerala ports in the medieval period. 



 

 

 

John Foundation Journal of EduSpark  ISSN 2581-8414 (Print) 
 ISSN 2582-2128 (Online) International Journal of Multidisciplinary Research Studies 

 

 
A Quarterly Peer Reviewed /Refereed Multidisciplinary Journal     Vol.3,  Issue.1,   January –March 2021 38 

 

 

This led them to enter into mutually 

beneficial relationship with the 

traditional Hindu Sea fisherman 

community. 

Though religious leaders never 

acknowledge it openly, casteism exists 

among Muslims too, but not overtly. 

Ossan (barber) and Pusalans 

(fishermen) are regarded as the lower 

strata of Kerala Muslims. The 

discrimination had a direct link to their 

work and low financial status. Despite 

the Gulf boom and the increased 

financial clout having considerably 

brought down caste discrimination 

[Ians] it is very much prevalent when it 

comes to marriages. There is near 

unanimity among scholars and 

religious leaders who concede that 

there is less casteism in the Muslim 

community when compared to Hindus 

and Christians.   If any section of Kerala 

Muslims can be labelled as upper caste, 

they are the ‘Thangals’, who claim to be 

the Prophet’s direct descendants. “The 

Thangals never marry outside their 

community irrespective of the financial 

status of the groom/brides,” said social 

critic Hameed Chendamangallur. 

Ronald E Miller, who authored 

‘Mappila Muslims of Kerala’, refers to 

three types of Muslims - superior 

Thangals lineage, Malabari’s and 

Ossan-Pusalan community [Ronald E 

Miller (1976)], according to 

Chendamangallur. Except Thangals, 

Ossan and Pusalan, all the others are 

included under the Malabari’s [Amiya 

Methal 2019].                                          

Who is the Dalit among Muslims? 

Most Indian Muslims are descendants 

of 'untouchable' and 'low' caste 

converts, with only a small minority 

tracing their origins to Arab, Iranian 

and Central Asian settlers and 

invaders. Although the Qur'an is 

fiercely egalitarian in its social ethics, 

Indian Muslim society is characterised 

by numerous caste-like features, 

consisting of several caste-like groups, 

who claim foreign descent claim a 

superior status for themselves as 

Thangals. Descendants of indigenous 

converts are, on the other hand, 

commonly referred to contemptuously 

as ossan and Pusalan or ['base' or 

'lowly]'. As among the Hindus, the 

various jatis among the Thangals 

Muslims maintain a strong sense of jati 

identity. Many studies demonstrate 

that Muslims in Kerala are separated 

into several caste or caste like groups. 

Descendants of indigenous lower-caste 

converts are discriminated against by 

"noble", or Thangals Muslims who 

trace their descent to Arab, Iranian, or 

Central-Asian ancestors. There are 

several groups in Kerala working to 

emancipate the lower castes from 
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upper-caste Muslim discrimination.  

Dalit Muslims are referred to by the 

upper caste Muslims as Arza! or 

"ritually degraded". They were first 

recorded in the 1901 census as those 

"with whom no other Muhammadan 

would associate, and who are 

forbidden to enter the mosque or to 

use the public burial ground". They 

were relegated to "menial" professions 

such as scavenging and carrying night 

soil.  Dr. Babasaheb Ambedkar, the 

framer of the Constitution of India, 

wrote about the Dalit Muslims and was 

extremely critical of their 

mistreatment by upper-caste Muslims. 

According to him "within these groups 

there are castes with social precedence 

of exactly the same nature as one finds 

among the Hindus". However, that is 

another method is first identify with 

greater certainty the Dalits among 

Muslims and then to consider their 

problems, such as those of 

marginalization, denial of political and 

economic empowerment, lack of 

education and other facilities, before 

we can work out a final strategy for 

their greater assimilation into politico-

social mainstream and extension of 

development opportunities to them. 

The expression 'Dalit Muslims' has not 

emerged in any writings from Kerala 

because there does not yet exist any 

clear understanding of what this 

expression actually means or which 

castes or groups it is supposed to 

denote. On the one hand, it has been 

used to denote a whole range of 

Muslim castes which are currently 

included in the category of the Other 

Backward Classes [Aftab Alam]. On the 

other hand, it has been used to denote 

those Muslim castes or groups which 

converted from the 'untouchable' 

Hindu castes or are so severely 

stigmatised and are subjected to such 

extreme forms of social exclusion that 

would render them comparable to the 

Scheduled Castes. 

The emergence of democratic politics 

is, however, bringing about a radical 

change in the manner in which this 

sense of identity is articulated. The 

political mobilization of backward and 

Dalit Muslims has begun under the 

new leaderships of those who have 

experienced marginalization for a long 

time. Backward and Dalit Muslims are 

not today what they were 60 years ago. 

They are conscious of their 

fundamental rights and are sensitive to 

discrimination both within and outside 

the community. A time has come when, 

it seems, they will not take any more of 

this oppression and discrimination. It 

seems they are prepared to assert 

themselves as citizens of this country. 
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There is a need to further this inquiry 

on issues related to Dalit Muslims, 

there is definitely a need for greater 

sharing and association with larger 

struggles, movements, and the politics 

for social justice. Apart from political 

alliances, the need for Dalit Muslims is 

also to form alliances in social, 

economic, educational and cultural 

fields on the basis of programmes, 

issues and campaigns.  Before 

discussing the constitutional 

provisions in respect of Dalits and 

exclusion of Dalit Muslims from those 

provisions, I must define the term 

'Dalit Muslim' as used in this study and 

how to call the oppressed and lower-

class people in Kerala Muslims as Dalit 

Muslim. Dalit means downtrodden, 

oppressed, suppressed and backward. 

Also, Dalit stands for the untouchable 

and depressed classes. The term 

"Dalit" applies to members of those 

menial castes that have been graded 

lowly and which they have inherited by 

accident of birth. The question of Dalit 

Muslims may start a new era of politics 

for Muslims which is distinctly located 

within the Muslim community and 

which face caste discrimination. The 

politics of Dalit Muslims strives for a 

socially just and democratic society. 

There is, therefore, the need to extend 

the discussion to those Muslim castes 

which share the attributes of the 

Scheduled Castes but are denied 

recognition and entitlement as 

'Scheduled Castes'. 

Many activists believe that inclusion of 

Dalit Muslims in the mainstream social 

and political life will lead to the 

democratization of Muslim community 

in particular an Indian polity in 

general. Dalit Muslims and other 

backward sections among Muslims 

have begun to unite both politically 

and socially against the upper caste of 

the community and their brand of 

politics. Their assertion and 

participation will possibly weaken the 

domination of Upper caste and the 

systematic discrimination of Dalit 

Muslims.  

Conclusion  

Dalit Muslims acknowledges the 

existence of caste inequality among 

Dalit Muslims. This work contends that 

most sociological research on caste 

among Muslims is impressionistic, 

lacking proper empirical research; 

castes among them have territorial 

specificities with their respective 

associations or panchayats and 

marriage restrictions; there is an 

occupational hierarchy corresponding 

to caste; caste among Muslims is as 

rigid as among the Hindus; the caste 

system among the Muslims cannot be 

separated from each other. It suggests 
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that there is a need for rich and in-

depth ethnographic research on Dalit 

Muslim castes or marginalized 

category, including the attitude of non-

ossan towards ossan. The fact that 

their non-representation and absence 

from every sphere is linked to 

exclusion, which brings us to the 

debates surrounding inclusion/ 

exclusion, discrimination and finally/ 

specifically recognition of this 

deprived masses.     
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